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Two Continents, One Lesson
Distant Summer Travels Direct Seminarians Back to Their Seminary

I f history is the teacher of life, as the
saying goes, then Winonan semi-
narians spent many weeks of their

vacation this summer with good
teachers: historic Europe and the
historic city of Boston.

By the generosity of the Seminary
benefactors, for which they are all here
warmly thanked, upper year seminarians
spent 45 days between June and August
visiting historical foundations and
shrines of Catholicism in Italy,
Switzerland, Spain, and France.  Then in
September, just before the new school
year began, all seminarians spent a brief
week travelling to and from Boston to
visit for a few days what might be called
the cradle of the American Revolution.  

The Seminary had organized such
visits to Europe and New England in
previous years, but this was the first time
that both visits fell in the same summer.
The coincidence made for some
interesting comparisons.  Not all of these,
as far as seminarians were concerned,
were to the dishonor of the United States,
on the contrary….

This is because they saw with their
own eyes  the shocking contrast between
the glory of Europe’s Catholic past and
the shame of its faithless present.  In the
words of the Gospel, Europe has been
given much, and much from it will be
expected.

On the contrary, New England
started in the spiritual poverty of heresy,
and what seminarians observed there
was merely the on-going disintegration of
that heresy.  America has turned its back

on no such Catholic heritage as Europe
is now spurning.

Let VERBUM attempt to share with
readers how both Europe and New
England encouraged seminarians to
serve the Catholic Faith.

The See of Peter – The Seat of Revolution
The first stop for the pilgrim seminarians in
Europe was the city of Rome, the city of
saints Peter and Paul. Seminarians prayed
within the walls of churches built during
the reign of Constantine, the Emperor who
made the Roman Empire become Christian.
They venerated the relics of the many
martyrs who consecrated the city with their
blood. Magnificent works of art, inspired
by the true Faith, cover every inch of the

city. “All roads lead to Rome”
was the ancient saying, and the
temporal power of ancient
Rome can still be felt in the
massive ruins standing within
the city. Her temporal glory
faded with the fall of Rome in
the fifth century, but the
preaching of the Apostles had
given her a glory that can never
disappear. It is the Apostolic
Faith that has made her “Roma
Aeterna,” the teacher of all
those who seek the truth.

In sharp contrast was the
city of Boston, established by
religious zealots seeking to
escape any resemblance of
Catholicism of Europe. They
came to found a new city, a city
where the influence of the See
of Peter could not reach. In the
beginning they were sharply
intolerant of any other belief
but, as in the case of  every
departure from integral truth,
error became more and more

powerful. Soon the natural strength and
determination of the Puritans became a
religion in itself. Within a few more years
the very foundation of Christianity, faith in
the Divinity of Jesus Christ, was
abandoned.

In the disposition of Providence, those
that do not obey the truth are disobeyed by
their own subjects. As England rejected the
true Faith, so her colonies rejected her.
Boston became the seat of the American
Revolution, and the whole city is in a
certain manner a relic of this history.
Seminarians traveled the Freedom Trail to
visit the historic sites associated with the
American Revolution. What is most striking
is that although the Puritans hated relics and
images,  nevertheless the city is filled with
these secular relics of the past. Secularism
can be seen in Boston as a new
religion which transforms revo-
lutionaries into “saints of
freedom.”

Upon this Rock … 
to Plymouth Rock
After their pilgrimage to Rome,
seminarians traveled throughout
Italy. At Subiaco and Monte
Cassino they saw the roots of
the Benedictine order which was
to Christianize and civilize most
of Europe. Most of the world’s
great art came from Italy, and
the seminarians were fortunate
to see Florence, the city where
some of the finest artists of all
time did their best work.

After Italy, seminarians
went on pilgrimage to Lourdes,
the village where Our Lady in
1858 appeared to St. Bernadette.
At Lourdes God has desired to
demonstrate His Mother’s
privileges with countless

miracles of conversion and healing, so that
to this day Lourdes is one of the most
popular spots of pilgrimage for those
seeking spiritual or physical health.
Seminarians had the great grace of being
four days in the vicinity of the Grotto
where Our Lady appeared, to pray to her
for every intention.

Amongst the four days of the Boston
trip, seminarians took a visit to Plymouth,
Massachusetts, where the Mayflower
landed and the first Pilgrims established
Plymouth Plantation. Seminarians were
able to see Plymouth Rock, the rock upon
which the Pilgrims landed in 1620. It is
now enshrined in a small enclosure, for in
the Revolution’s mythology, this is like the
rock upon which America was founded.
The name of the first person off the
Mayflower is commemorated on this spot:
Mary Chilton, and the devotion of visitors
has prompted them to cast coins onto the
stone. Thus  our materialistic culture has its
heroes too – but can Plymouth Rock be
made into any kind of Rock of Peter?

To the Ends of the Earth – 
To the End of the World
From Lourdes, the seminarians went on
pilgrimage to what was once the end of the
earth: Compostela, at the western end of
Spain. Travelling by bus they covered the
same route that countless other pilgrims had
followed throughout the ages of Faith.
Seminarians came in the same spirit of those
pilgrims of old: offering up the hardships of
the journey to venerate the place which St.
James had sanctified by his presence.

Along the way were magnificent

The dome of St. Peter’s looms majestically behind the pilgrims 
during a stop in Rome.

Seminarians with their tour guide, Charles Coulombe,
gaze upon the “relic” of the Pilgrims, Plymouth Rock.

Fr. Iscara explains the spiritual symbolism of the
works of Blessed Fra Angelico in the convent of San

Marco in Florence.
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Tradition has returned to Rome! At least it returned
temporarily as Winona seminarians, guided by
their professors, Fr. Iscara and Fr. Doran, began

their study-tour of Europe. Rome has always been the
center of the Catholic Religion. Italy as a whole has
reaped some of the richest fruit sown by the Church. Here,
surely, is the perfect place to study the influence of the
Faith on Europe and of Europe on the Faith.

However, Italy speaks not only of past glories but
also of present problems. Rome, especially, in all its
preparations for the year 2000, shows itself the leader in
destroying the Faith as it was once the leader in
defending it.

After the seminarians made on the first
day the famous pilgrimage of the seven
basilicas of Rome, the studies began in
earnest. The seminarians first visited the
Museum of Ancient Roman Civilization and
the Roman Forum, a kind of town square, and
learned the political and cultural mind-set of
pre-Christian Rome. Following this, the group
turned its attention to Christian Rome. They
looked at churches in detail, learning how the
Church took what was naturally good from
the Romans and integrated it into herself. It
thereby preserved this good despite the

Roman Empire’s collapse. 
But this was only a secondary role.

The Catholic Church exists to bring
supernatural life to souls and this is how
she brought life and renewal to the
whole social order, building a vibrant
new world over the decaying old one. As the
company from Winona noted, some churches
represent this fact more literally than others do. For
example, when visiting the Church of St. Clement,
seminarians entered the excavations that have been
made beneath the church and found that the site was
originally dedicated to the cult of Mithras. Another
example is the church called “Holy Mary above
Minerva,” formerly a temple dedicated to the pagan
goddess Minerva, now converted into a Gothic-style
church honoring Our Lady.

Wherever they went, whatever the century
represented, the seminarians saw first-hand how
Catholicism guided Italy’s civilization: in education, in
art, in architecture, in politics, in everything.

This is one of the reasons why it was disconcerting
to see so much preparation under way for the year 2000.
(Virtually every church in Rome has some area under
repairs.) It is unfathomable how people can restore things
so intimately connected with Tradition in anticipation of
an event that undermines and opposes that very same
Tradition!

Why restore churches whose purpose was to house
the relics of the saints, in order to greet the Protestants
who hate both the relics and the saints? Why restore a city
that has stood against worldly empires, in order to make
Rome acceptable at whatever cost to the empire of
globalism? “Because,” comes the reply, “the Church must
adapt to fit the times. The Catholic Church must be a
living Church.” But visiting Catholic Rome shows that
the Church, “living” through the centuries, lived off
Tradition and lived with exceptional vigor. How can she
now live by rejecting Tradition? These contradictions
show how befuddled the Conciliar Church has become for
her abandoning of Tradition. Her bishops have thrown
away the unity of the Truth for the unity of looking
forward to a future date on the calendar. What can the
Conciliar Church do after the year 2000? It will only be
able to look to yet another future date for hope, because it
no longer looks to Our Lord Jesus Christ and
consequently it has nothing to offer the present. 

The journey through Rome and Italy was both
inspiring and frightening, and it has given 22 seminarians
a deeper understanding of the work they have before
them: the duty of holding fast to what the Catholic
Church has always held.

Spain was chosen as the final stop on the seminarians’
excursion to Europe, and although it was the last
country visited, it was certainly not the least as far as

the Faith was concerned. For if Rome was a fitting
beginning for the Seminary tour due to its preeminence in
the Church, then Spain was a fitting end for the tour due to
its courageous fidelity to this same Church. Although they
had only 11 days (from August 1 to August 11), the
seminarians traveled the country from one end to the other
and witnessed first-hand this fidelity in the many churches,
monuments, and historical sites which they visited in their
short, but busy, stay in Spain.

The seminarians began their tour of Spain by
travelling El Camino de Compostela,the traditional road of
pilgrimage from Le Puy, in France, to Santiago de
Compostela, the site of the tomb of St. James the Great, the
Apostle of Spain. Throughout the centuries, pilgrims have
traveled this road, passing mile after mile by saying the
Rosary, chanting hymns and offering petitions, until at last
they would arrive at Santiago, the area to which St. James
came to spread the Gospel, and where he was finally laid to
rest after being martyred in Jerusalem. The seminarians
came likewise as pilgrims, although by bus, to pray at the
Apostle’s tomb and to discover what made this city one of
the foremost centers of pilgrimage in the world, and
why it remains so even today. What they found
was a city rich in Catholic traditions, one
which easily fostered a spirit of faith –
the same spirit of faith which fueled
the Crusades and the long fight to make
Spain a fully Catholic country.

Contrasting sharply with the spirit of
ecumenism which permeated Rome in its
preparation for the year 2000, was this
spirit of crusading which still can be felt
in Santiago de Compostela. All one need
do to realize this is to look at the statues
and paintings around Santiago which
depict St. James atop a horse,
brandishing a sword at the
Moors being crushed beneath
him. This famous
depiction, St. James
“the Moor-Slayer,”
was born of a
vision which a
number of soldiers
had during a
battle with the

Moors. They relate that St. James came riding down a
hill, slaying the enemy as he went in order to give the
Spanish the upper hand. No, there was no false
ecumenism in those times!

From Santiago, the seminarians traveled across
country to Granada, the site of the final victory of the
“Catholic Kings,” Ferdinand and Isabella, over the Moors.
The highlights of this brief stop were the Alhambra, a
former Moorish stronghold captured by Ferdinand and
Isabella during the Reconquista,and the cathedral of
Granada, where Ferdinand and Isabella are buried. The
seminarians, mostly Americans, also learned that it was
here in Granada that Christopher Columbus received
permission from the “Catholic Kings” to go to the
Americas. Thus, not satisfied with their victory in Spain,
these Catholic monarchs looked to spread the Faith to
worlds still in the darkness of heathendom.

The same atmosphere of Catholic conquest which
pervaded Granada was found on the next stop of the tour:
the Monastery of San Lorenzo el Real de El Escorial. This
monastery, with its adjoining church and king’s palace,
was built by King Philip II, one of the great kings of
Christendom, in the late 16th century. The seminarians
toured the monastery and saw the tombs of the Spanish
kings and queens, as well as the tomb of John of Austria,
the hero of the battle of Lepanto, in which the Christians
defeated the Muslims, thus saving Europe from the
Islamic invasion. Truly, the El Escorial is a fitting
monument to the “Spanish Golden Age” – an age
where the Spanish Crown established itself as the
main defender of Catholicism in a world turning
away from the Church of Christ.

The final visits to Avila and Toledo only
confirmed what the seminarians learned

throughout their tour of Spain: What made
Spain great was the Faith. When one looks

upon the great cathedrals of Spain; when
one walks through Avila looking at the

buildings and museums showing the work done by
one little Carmelite nun, and when
one asks how this came to be, the
only possible answer is “The
Faith” – a strong and true faith

which left no room for heresy
nor gave error any chance

to work its way into the
hearts of men.

What a
contrast to the

The Roman Restoration?

Seminarians in the Land
of the Reconquista

High above Santiago’s central square rides the figure of St. James “the Moor-
slayer.”

efforts now going on in the Conciliar Church to embrace
all religions and, in effect, weaken and crush
Catholicism!

The same faith had brought 22 seminarians to Spain;
that they might learn what made this country great, so
that in turn they might help Catholics and non-Catholics
in the United States to find and keep the Faith as did the
men and women of old who traveled the road to
Compostela.

Seminarians gather for a group photo before the
imposing facade of Santiago’s cathedral.

Members of the Society of St. Pius X pay their devotion to their patron
at his tomb in St. Peter’s Basilica.

A history lesson amid the ruins of the Roman Forum



When asked what was the highlight of their
Boston trip, almost all seminarians gave the
same answer – their meeting with Rev.

Robert Haney, Unitarian minister of Boston’s Theodore
Parker Church. Why? Because here was what they had
often been told of at the Seminary but had hardly
believed possible until they met with it – total liberalism
in religion!

For seminarians to experience Unitarianism not just
in theory but in real life was the brilliant idea of their
companion for the Boston excursion, Charles Coulombe,
Catholic writer and historian. Mr. Coulombe’s ideas do
not always agree with those of the Society of St. Pius X,
but few people possess a Catholic grasp of American
history comparable to Mr. Coulombe’s. Seminarians all
agreed that his guidance contributed much to their Boston
excursion, especially his presentation of Unitarianism.

Mr. Coulombe had explained to them prior to their
visits to two Unitarian churches and to their meeting with
Rev. Haney that Unitarianism so-called was the religious
movement or sect which arose in Europe as a reaction in
the 18th-century Age of Reason against Trinitarian
Anglicanism but which throve in the American colonies
as a reaction against Calvinist Puritanism.

The name came from the denial of the supernatural
belief that God is three in one (Trinitarian), and from the
natural affirmation that He is only one (Unitarian).
However, Unitarians go on to deny so many other beliefs
as well that, as seminarians found with Rev. Haney, they

finish up by believing
almost nothing, or
anything!

Located in old
Boston, King’s
Chapel (the first
Unitarian church
visited) advertises
itself as “Anglican in
liturgy,
Congregational in
polity and Unitarian
in theology.” Founded
in 1686, the “Chapel”
was the colonial branch of the Church of England where
the Royal Governor worshiped. However, most of the
Massachusetts colonists belonged to the
“nonconforming” Congregational Church, founded by the
Puritan colonists whose principal complaint against the
Protestant Church of England was that it still retained too
many “Romish” elements, such as bishops. The
Unitarians emerged from this group of Puritans who had
abandoned the hope of purifying the English Church. 

Eventually the Unitarians gained control of King’s
Chapel when its members hired Unitarian James Freeman
as their minister in 1785. Once elected Freeman revised
the Book of Common Prayer, deleting all “objectionable”
references to the Holy Trinity. In doing so, King’s Chapel
became the first officially Unitarian Church in the United
States and set an example which other churches in
Boston would soon follow.

A spirit of contradiction corresponding to this
history pervades the interior of the church. King’s Chapel
still retains many of the externals from Anglicanism, but
rejects the theology behind these externals. Seminarians
were surprised to see a communion table, which has been
retained for “communion services,” as well as four large
plaques displaying the Our Father, the Ten
Commandments and the Apostles’Creed – even though
Unitarians espouse no creed and consider the
Commandments as “out of date” inhibitions to be
accepted or rejected as one sees fit.

The Theodore Parker Church was the other Unitarian
Church visited by seminarians. Originally the First
Congregational Church of West Roxbury, its parish

No house with a weak foundation can be solid. A
strong foundation may support a poorly-built
house, but a weak one will in time topple the best

structure. Nations can be compared to houses in this way.
Just as wise householders inspect their foundations and
repair any weaknesses promptly, so should wise Catholics
inspect the foundations of their countries for insight into
the remedies for their current decomposition.

The briefest glance around the U.S. reveals that its
foundation is thoroughly Protestant. Catholics arrived
sooner but failed to leave a lasting mark on the rising
edifice. The major
influence on its develop-
ment was that of the
English Protestants, the
Pilgrims and Puritans.

It is for this reason
that seminarians spent
several days in Boston in
September. There they
hoped to find insights into
the foundation of this
country, whose liberal
culture pervades the world
and infects the people to
whom, as priests, they
must one day preach the
Catholic Faith.

In the popular
imagination, the Pilgrims
and Puritans were two separate, irreconcilable groups. Their
only connection was their common persecution by the
Anglican authorities. Both were supposedly grim and pious,
but the Puritans were more severe, according to most school
history texts. However, the seminarians’learned guides and
the scholarly costumed “interpreters” of “Plimouth
Plantation” (a re-creation of the Pilgrims’original plantation
complete with costumed actors and “real life” settings),
offered a more accurate picture of these early settlers.

In reality, the two groups were factions of one sect.
The “Pilgrims” were “Separatist Puritans” (because of their
conviction that they must separate from the Church of
England). The “Puritans” were the larger body who
believed that the Church of England could be “purified”
according to their ideas from within. 

Doctrinally they were identical, differing only in the
practical consequence of their doctrine: to what extent
must they break with the Catholic past? Both agreed that
priests, bishops, vestments, Sacraments, and ceremonies
must go; church membership should be reserved strictly
for the “Saints” who had manifested a “faith experience”
and who led Godly lives. These were “called out” of false
churches and banded together democratically to observe a
common discipline. The only reason to come to church
was to hear preaching. 

The Pilgrims favored a total break with the past. The
“Romish Beast” had corrupted true Gospel simplicity to
such an extent that nothing short of total withdrawal could
protect believers from its vile influence. The Puritans,
however, hoped that, with the removal of the “bishops,”
Gospel simplicity would triumph, and the Anglican church
would become pure. 

Their common doctrine was Calvinistic, with
democracy in church government, and infant baptism.
Seminarians were told by “interpreters” that only those who
had experienced a true conversion could be members.
These could vote but could be expelled for ungodly
conduct by vote of the others. The members elected and
“ordained” the clergy and could remove or “laicize” them
at will. Seminarians learned that neither group believed in
religious liberty – except for themselves and other
“reformed” Christians. Baptists, Quakers, and of course
witches were vigorously suppressed.

Evangelization – of Indians or fellow colonists – was
not a priority, according to the “interpreters.” The purpose
of the church was not to convert non-believers but to
nourish the already converted. Often, the only new
members received had been converted in false churches.
They actually depended on the existence of false churches
for new members – an obvious contradiction. (Any
departure from Catholic truth must introduce
contradiction!)

Sunday attendance at the parish church was obligatory
for all inhabitants, no matter what religion they professed.
Only the “Saints” could receive the Lord’s Supper; only
their children might be baptized. 

These children were considered members, but
controversy arose over their status upon reaching

adulthood. Were
they still
members?Without
a faith experience,
they could not be.
Were they excom-
municated? Unless
convicted of
ungodliness, they
should not be. 
The “half-way
covenant”was the
compromise
allowing such
adults to be “half-

way” members and their own children to be baptized.
However, dwindling enthusiasm among the “Saints”

caused fewer conversions and more “half-way”
members. So it seemed undemocratic to keep them, the
majority, from receiving the Lord’s Supper, and the
compromise of open communion (1680’s) paved the way
for the “main-line” Protestant ecumenism of 1998.

Because, by dropping dogma to maintain
membership, one is putting man in front of God, a
process which favors democracy but will go on
diminishing religion.

For, as Catholics know, to reject one dogma
of Faith is to reject the entire creed. By
abandoning the features of the Faith which they
hated, they inadvertently demolished the structure
supporting the features which they kept. The
compromises of “half-way” membership and open
communion effectively opened membership to any
baptized person of any creed, and the democratic
process, coupled with original sin, quickly
lowered the former moral standard. The Pilgrims

of 1627, portrayed so ably by the “interpreters” of
“Plimouth Plantation,” would have gasped to see the
religious state of their successors in 1998, but they
themselves are responsible for the state of the house
because of the holes they blasted in its foundation.

The result, after almost 400 years of decay, is
America’s present religious climate. “Main-line”
Protestantism is one big denomination to which all,
regardless of belief, may belong; only those are shunned
(such as Catholics) who refuse to give up their
dogmatism or to live by “charity.” Separate
denominations remain but are interchangeable. Any
choice between them is based on convenience or
preference – not on truth.

In short, the seminarians saw clearly the cracks in
the Pilgrim and Puritan foundation which caused one of
the major structural problems of this nation – democratist
religious Indifferentism. Catholics should guard against
this liberal toleration extending to their own ideas. The
only sin in Indifferentist America, as exemplified by the
“interpreters” of “Plimouth Plantation,” was and is
dogmatism. Religious liberty is for all – except for the

Inside King’s Chapel, the first Anglican church in
Boston, now quasi-Unitarian

A Church Built on Plymouth Rock

Unitarianism:
Religion of the Revolution

Theodore Parker: Apostle of
Unitarianism

Seminarians travel back in time as they enter the historic “Plimouth
Plantation,” where Goodman Brown reports the latest events of 1627. 

continued on page 4



Beacons of Light in the Darkness
The seminarians found much which

might have discouraged them throughout
apostate Europe and Puritan New England.
However, in both places they visited sites
which had the reverse effect: Lourdes in the
south of France, and Auriesville in upstate
New York.

Seminarians stopped at Lourdes for
four days at the end of July, and what they
saw there might be understood as a
microcosm of the present clash for the
Church. Throughout Europe the Faith is
losing its battle with the modern world, so
much so, in fact, that the seminarians were

churches, the fruit of the generosity of
Catholic faithful. It is this generosity to
God that built Catholic civilization.
Everything used for the glory of God
becomes sanctified, ennobled and enriched,
in short, what we speak of when we say
civilized. It is this devotion to the source
and giver of life that creates for man a
world that is an image of Heaven.

During their Boston trip, on the other
hand, the seminarians went to Lexington
and Concord, following the route of the first
engagements of the Revolutionary War: The
Battle of Lexington and Concord. The “shot
heard round the world” gave birth to a
nation consecrated to the cause of liberty.
Several of America’s thinkers are closely
associated with this small town of Concord:
Emerson, Thoreau, Hawthorne, Brownson
and  Alcott. Seminarians were able to visit
their homes and work-rooms where much of
American ideology took shape.

The early New-Englanders also sought
to bring Heaven on earth, but as they
separated themselves from the Catholic
truth, whatever success they had was
unstable. Strange utopian experiments such
as Brook Farm, which fundamentally denied

original sin, soon came into rough contact
with reality. This is the same reality that our
world is now trying to hide from, with
ruinous results: the complete obliteration of
family life, and a culture completely at odds
with the basic structure of human nature.

However, the seminarians saw not only
the falsity of the early thinkers of America,
but also their many virtues, virtues that still
shine today in many Americans: generosity
to those in need, hard work, and good
practical sense that has kept the false
principles at bay for a long time. But as
these virtues have waned, so the inner logic
of the ideology behind them has brought
about the seemingly insoluble dissolution of
society.

So after both trips it is clear that there
is only one solution: the Catholic Faith. It
was the Catholic Faith that built Catholic
civilization, and it is only the Catholic Faith
that can restore it. It is departure from the
Catholic Church that has destroyed society.
Seminarians, seeing the darkness over-
whelming the world, and yet seeing in this
year’s pilgrimage to Europe what the glory
of Christendom could be, are set to bring the
light of Faith once again upon the earth.

warned by Fr. Doran that this might be
their last opportunity to see these
monuments of another era, so dire is the
situation in these places. But in Lourdes
itself, surrounded by a desert of liberalism
and commercialism, of rock ’n roll
Masses and ecumenical propaganda, of
hotels, gift shops, and gaudy, plastic
Madonnas, the shrine of Our Lady, where
she appeared to St. Bernadette Soubirous
in 1858, remains an oasis of peace where
true devotion to her is still practiced.
Many come to pray silently their rosaries
to her, while multitudes of the sick and
handicapped appear in hope of a miracle
from her hands. The seminarians
witnessed all this first hand, and took
advantage of their stay to visit the shrine
and surrounding cathedrals and churches,
but especially to offer their own prayers to
Our Lady at the scene of her apparition,
for themselves and for the Church.

The seminarians also stopped at an
isolated spot in New York state on the
way back to the Seminary from Boston on
September 11. After having visited the
places where, more than 200 years earlier,
the Protestant colonies were founded, they
went to a contemporaneous site,
Auriesville, once an area inhabited by the
Algonquin Indians, now the place of a
shrine for three Jesuit martyrs, Sts. John la
Lande, Isaac Jogues, and René Goupil.
The shrine is located high on a hilltop,
overlooking the surrounding countryside,
a quiet, wooded spot, peaceful enough that
one can hardly imagine it as it was then,
inhabited by a barbarous, xenophobic

Mr. Trevor Burfitt pauses for a few
moments of prayer at the shrine of the

North American Martyrs.

The success of the Seminary trip to Boston was due in no small part
to the hospitality which Fr. John Keane and his parishioners

extended to the seminarians. The faithful lodged the seminarians in
their homes as well as prepared their meals. The above picture shows
a handful of the volunteers who sacrificed their time for the sake of

our prospective priests. The seminarians extend their heartfelt
thanks to all their Boston benefactors, and to Fr. Keane.

Two Continents, One Lesson
continued from page 1

Religion of the Revolution
continued from page 3

people, living in
the darkness and
ignorance of sin.
But among this
people, in the
midst of this
darkness, three
men, in exact
opposition to the
attitudes of their
Calvinistic
neighbors, were
willing to live, to
undergo spiritual
torment and
physical torture,
and finally to die
among these
Indians, so that they
might some day be
converted to the true Faith. Fr. Doran, who
led the trip to Boston, reminded the
seminarians later the same day that they are
now living in an equally dark, pagan time
and place, and that the basic rule for
conversion has not changed: the blood of

council “voted out” the Holy Trinity in
1830. The Trinitarian minister was
dismissed and a Unitarian minister hired to
replace him. Those who disagreed had to
leave and start their own church. In fact,
many New England towns have two
churches facing each other on opposite
sides of the village green, one
Congregational, the other Unitarian. 

About 1840, seminarians were told,
Theodore Parker, an abolitionist and a
radical in the Unitarian movement, became
minister at the Church which would later
be named in his honour. Like Unitarian
Ralph Waldo Emerson, Parker tended to
pantheism. He was influenced by the new
theology coming out of the German
Protestant schools, especially
Schleiermacher’s. Though the sect resisted
Parker at first, it soon adopted most of his
views. Today, Unitarians claim that “as
democracy is the freest form of political
life, so Unitarianism is the freest form of
religious life.”

In his memorable presentation to the
seminarians, Rev. Robert Haney, minister of
Parker Church, emphasized that Unitarians
do not espouse a creed. Everyone is free to
hold whatever beliefs he wishes, and each
member’s beliefs are valid and true for him.
Mr. Haney told the seminarians that the
congregation votes democratically about
what form of worship will be used. A
number of years ago, his congregation
voted to remove the cross from the
sanctuary and to discontinue having a
communion service. Instead, a “chalice
lighting” ritual is employed. A Church
member lights a candle set in a large
chalice, and then shares some insight or
concern which he has with the others.
According to Rev. Haney, many of the
congregation now “look to the East” for
their spirituality, and many newly ordained
Unitarian ministers are “gay.” Rev. Haney

also stated that in the early 1960’s the
Unitarians were wildly enthusiastic about
Vatican II. Cardinal Bea’s address at
Harvard University (officially Unitarian
since 1805) aroused their ecumenical fervor.

In the church’s literature read by
seminarians, Unitarians stress “an open
search for truth.” But apparently they do not
expect to find any objective truth, since they
refuse to espouse any creed. Thomas
Jefferson, an enthusiastic Unitarian, once
prophesied in a letter to John Adams that
“Unitarianism will one day become the
religion of most citizens.” This prophecy
seemed unlikely ever to be fulfilled.
However, “liberal religion” has extended
well beyond the confines of Unitarianism,
thanks to its influence in the fields of higher
education and publishing. Unitarianism has
lost only because it has so completely won!
It dissolved other religions and then itself.

At the end of the day, Mr. Coulombe
analyzed the influence of Unitarianism on
America. He pointed out that its denial of
absolutes led to chaos in thought, which, in
turn, opened the door to revolution. In fact,
many of the leaders of the American Rev-
olution of 1776, such as John Adams, Paul
Revere and John Hancock were Unitarians.
This is not surprising. For, once man revolts
against God he will revolt against any
lawful authority. Man cannot deny objective
truth without destroying his ability to think,
which will lead him into the deadly errors of
Liberalism. And since actions follow ideas,
it is inevitable that a liberal mind will
corrupt the world around it.

Mr. Coulombe pointed out that these
Unitarian ideas are the same as the liberal
ideas which today reject Catholic Truth.
Observing the confusion and unbelief
which result from this rejection of Catholic
Truth, seminarians left Boston very grateful
for the supernatural gift of Faith which they
have received.

the martyrs is still the seed of the Faith. It
was with the thought in mind of shedding
their blood that the seminarians began the
long journey back, to begin a new and, God
willing, fruitful year of Seminary studies.

A highlight of the European tour was the stop 
at the miraculous grotto of Lourdes.


