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T
he Feast of the Sacred Heart
of Jesus was commemorated
on June 6 in a special way

in Winona this year, by the solemn
consecration of the Seminary to the
Sacred Heart. 

This act of homage and conse-
cration was pronounced by profes-
sors and seminarians together
before the Blessed Sacrament
exposed, firstly to give glory to
God, secondly to recall to every-
one taking part that the Seminary
is the domain and property of Our
Lord Himself.

He alone is the Incarnate God.
He alone is the Way to the Father,
the Way to Heaven. He alone is the
Eternal High Priest, the Master and
Model of all priests, the true
Director and Proprietor of all
Catholic seminaries for the founda-
tion of priests.

His Heart is that part of His
human nature which expresses His
divine love for men, Charity
Incarnate. Alas, as the rise of ratio-
nalism and scientism began some
300 years ago to make charity grow
cold, the love of God for men was
also made to seem cold and distant.
Our Lord’s answer was to give to
the world a new revelation of His
burning love by showing them the
fire of His Heart.

The apostle He chose to be the
instrument of this revelation in
1676 was a French nun, since can-
onized, St. Margaret Mary
Alacoque. In words that have

become famous, here is how Our
Lord told her of His grief at the
indifference of men to His love:

“I feel the ingratitude and con-
tempt of men more than all that I

suffered in my
Passion. If only
they would make
me some return
for my love, I
should think but
little of all that I
have done for
them and would
wish, were it pos-
sible, to suffer
still more. But
the sole return
they make for all
my eagerness to
do them good is
to reject me and
treat me with
coldness. Do you

at least console me by supplying for
their ingratitude, as far as you can.”

St. Margaret Mary protested
that she could never do what He
was asking. Our Lord then gave her
to understand
that He would be
her strength.
Following in her
footsteps like
millions of
Catholics since
then, the
Seminary turns
to the Sacred
Heart to obtain
from Him the
strength to love
Him as He wish-
es, and to spread
amongst men
the knowledge
of that divine
love, for His

greater glory and consolation.
For here is how St. Margaret

Mary expressed the particular
meaning of the devotion to the
Sacred Heart as she received it
from Our Lord: “It seems to me
that the desire which Our Lord has
that his Sacred Heart be honored
with a special devotion, is for the
purpose of renewing in the souls of
men the effects of the Redemption.
He wishes to make this Sacred
Heart, as it were, a second
Mediator between God and man,
whose sins have so multiplied that
it takes all His power to obtain
mercy and graces of sanctification
and salvation which He longs to
impart to them abundantly.”

Only God can know how much
sin has multiplied since St.
Margaret Mary’s time. However,
professors and seminarians have
some idea of it when they think of
the apparently overwhelming oppo-
sition all around them to their ser-
vice of Jesus Christ. So they turn to
Him, and consecrate their Seminary
to His Sacred Heart, in order that It
use them to revive in human hearts
men’s sense of their Redemption,
their enthusiasm for their Redeemer,
and their fervor in His service, like
in the early days of the Church.

The Seminary has expressed its
consecration to the Sacred Heart
also in a visible and tangible way,
by erecting a little stone shrine to
enclose His statue overlooking the

continued on page 4

The view of the sanctuary during the Seminary’s
Consecration to the Sacred Heart, performed in the
presence of the Blessed Sacrament on June 6, 1997

St. Margaret Mary Alacoque holds the drawing of the
Sacred Heart which she rendered to express the depth

of the Love Jesus Christ has for mankind.

The newly completed shrine to the Sacred Heart, as seen from the
Seminary drive, stands framed by a picturesque blue Minnesota sky.
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uring the second year of studies, the semi-
narian having set off on a good course in the
spiritual life with the first year of spirituality,

begins to apply the principles he has learned. As he
begins to perfect, at least in some small degree, his
soul, he begins also to perfect his mind. He begins
this process by learning the principles of correct
thinking in Logic. This provides a firm base in
order to study the queen of all sciences, Theology.
The mind has to be trained to follow the logical
argumentation that St. Thomas follows in the
Summa Theologica.

Following upon Logic, the seminarian, depend-
ing on the cycle of courses that his year falls into,
will study either the Introduction to Philosophy,
which examines the course or development of philo-
sophical thought throughout pre-Christian times, and
moral philosophy, otherwise known as Ethics. Or he

will learn Cosmology, the
study of being in its
changeability; in the
second semester
of this year,

The most notable event for the first-year semi-
narian occurs on February 2, the feast of the
Purification of the Blessed Virgin Mary. This is the
day on which the seminarian receives his cassock.
This long black garb has great importance. In wear-
ing it, the seminarian shows forth his death to the
world and his renunciation of its pomps. The first-
year seminarian is now, in manner of dress, indistin-
guishable from a priest. He must now make sure his
internal dispositions conform to his external dress.

Against the near and distant dangers, the
Seminary supplies her potential priests with every
aid: daily Mass, the sacraments, spiritual direction,
solid education, and countless other helps. The first
year primarily lays the foundation for the coming
years of philosophy and theology; all the years com-
bined will then become the foundation of the semi-
narian’s priestly life. One can easily see how this
“Year of Spirituality” settles itself at the core of the
seminarian’s supernatural life.

Psychology, the study of the operation of the
human soul in all its complexities. This course uses
the Summa Theologica of St. Thomas as a text-
book. Thus, the seminarian is for the first time
exposed to the wisdom of St. Thomas which he
will soon learn to love in the next three years of
study at the Seminary.

It is also during this year that the seminarian
may, after consultation with his spiritual director,
ask to join the Society of St. Pius X. The ceremony
of entrance into the Society occurs on December 8,
the feast of the Immaculate Conception. On this
day, all that have sought to make or renew their
Engagements do so in the presence of the Blessed
Sacrament. These Engagements are made for one
year at a time until the seminarian becomes a sub-
deacon, at which time he may make a three-year
promise.

Following upon his entrance into the Society,
the seminarian is tonsured. Tonsure refers to the
ceremony in which the Bishop cuts the hair of a
seminarian, which is a practice kept by Mother
Church from the Jewish tradition. (Young Levites’
hair was cut off, and burned on the altar symboliz-
ing their entrance into service at the Temple.) On
the feast of the Purification of the Blessed Virgin
Mary, know as Candlemas, February 2, the
Seminary elevates her laymen to the state of clerics.
The word cleric, which means “allotment” or “por-
tion,” symbolizes that the man having left the world
takes the Lord as the portion of his inheritance. The
Bishop says when cutting the hair in five places in
the form of a cross, “The Lord is the portion of my
inheritance and of my cup, it is Thou O Lord that
wilt restore my inheritance to me.”

Thus, the second year is one of spiritual and
intellectual growth for the seminarian; an epochal
year in which the man begins the perfection of his
soul, both in the will in choosing a greater spiritual
good, and in the intellect in ordering his reason for
the later seeking of the highest truths attainable by
man – those found in Theology.

3M
en, by nature, desire to know, says
Aristotle. The most fundamental question
every man must ask is “Why?” From the

very first page of the Catechism we have the ques-
tion: “Who made you?” In a certain sense, the
whole six years of a seminarian’s training is just an
extended study of this question of the Catechism,
by a deeper and deeper discovery of the nature of
God, Who created us and to Whom we must return.

When a seminarian enters his third year, his
study of philosophy enters into profound questions.
His most intensive course for this year is the study
of Metaphysics, which occupies seven credit hours
each week. It is one of the most important courses
which a seminarian will have throughout his entire
seminary life, because the principles of Thomistic
Metaphysics are the foundations upon which all of
his theological studies will build. In his study of
metaphysics, he will come to grasp the most funda-
mental principles and most general laws of all
being. These principles will be constantly applied
in the most difficult treatises of theology. Thus, this
human wisdom prepares him for the acquiring of
divine wisdom.

Two great privileges are given to seminarians
in the middle of their third year: the first two of
the four Minor Orders, Porter and Lector. As their
study of metaphysics prepares them to defend the
doctrines of the Church, so the order of Porter
gives them the commission to watch over the
physical goods of the Church. The duties of the
Porter are to ring the bells of the church, to open
the doors to the faithful, and to keep them closed
to the infidels. As the Rite of their ordination
explains, the keeping of the keys of the visible
church is an image of the invisible temple of God,
the hearts of the faithful, who are temples of God
by the indwelling of the Holy Ghost. So as the
Porter keeps the physical church from the assaults
of the ungodly, so by his word and example he
must keep the hearts of the faithful closed to the
devil, and open to the things of God.

T
he first year begins with an Ignatian retreat,
a kick-start to this “Year of Spirituality.” The
first-year seminarians eat, sleep, and breathe

Gregorian Chant for the following week, at the end
of which, some are even able to sing it. Regardless,
this gives them a foundation in the music which will
play a major role in their seminary and priestly life.

The studies of this year are focused around
Latin and Ascetical and Mystical Theology. Latin is
extremely important, especially in these times when
it is being so fiercely attacked. The seminarian has
more reason to study Latin than simply to be able to
understand what he is praying, though this of itself
would be reason enough. In learning Latin, he finds
a door for entering into “hidden passages” of the
Church, a door that translations and renditions are
unable to open.

Ascetical and Mystical Theology may at first
sound intimidating, but the truth is quite the oppo-
site. “A & M” (as the course is more commonly
called) is a study of the dif-
ferent aspects of the super-
natural life. Its basis, the
principles of divine Revela-
tion and the experience of
the saints, gives the student
a healthy balance between
the theoretical and the prac-
tical. “A & M” first explains
the nature of grace and the
virtues, then how these
develop in the soul, and
finally, it describes the paths
souls are wont to follow in
their journey towards perfec-
tion. The priest must know
the fundamentals to care for
his own soul and the souls
one day under his charge.

A group of first-year seminarians receive the cassock.

The Rituale Romanum is the book used 
for exorcisms.

The Bishop performs the ceremony of Tonsure. 
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uring the last three years in the Seminary,
studies shift from a natural focus of the
world to a supernatural focus.

Both the studies and the proximate preparation
for the apostolate help the seminarian to see the
world more and more as God sees it. Armed with
the tools learned in the first three years, and with
the Summa Theologicaof St. Thomas Aquinas as a
guide, he tries to grasp all the consequences of
Revelation. He looks at the nature of God, who is
simple yet Triune, and man who was created for
God, and the relation of the two through the
Incarnation of the Word, the Redemption of man,
and the Sacraments. Thus, the seminarian now
begins his studies in Dogmatic Theology, the study
of the main dogmas of the Faith; Moral Theology,
the study of the Confessional; and Canon Law.

Kept in the practice of thinking on a super-
natural plane, the fourth-year semi-

narian slowly develops a super-
natural view of everything, and
in particular of his role as a
priest. He may, if he has not

already, come to a clearer
understanding

of the role
of the priest.

With his first
apostolate

approaching, the
seminarian confidently

“casts his cares on the
Lord” all the more

as he realizes
that God’s

Provi-
dence is

in control
of everything.
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he sixth year is the final year of priestly for-
mation. What once seemed to be a long
preparation for the Priesthood now appears

short. The seminarian is now at the end of his “basic
training,” and in a little while, will be sent into a
battle which is all too real. St. Paul says, “For our
wrestling is not against flesh and blood, but against
principalities and powers, against the rulers of the
world of this darkness, against the spirits of wicked-
ness in the high places” (Eph. vi,12).

In his epistle to the Ephesians, St. Paul enu-
merates the various pieces of armour that the true
Christian warrior must avail himself of in this bat-
tle. And who is this Christian warrior? He is the
Catholic priest, who enters the battle for souls, but
only after first arming himself with a solid semi-
nary formation.

Thus, the sixth year at the Seminary is spent
putting in place the “armour of God,” so that, as St.
Paul says, “You may be able to resist in the evil day,
and to stand in all things perfect” (Eph. vi,13).

The sixth-year seminarian
gains strength from his praying
the Divine Office and tries to

accurately relate the word of
God through the preaching
of sermons, a privilege
now granted to him as a
deacon, an order which
he received at the end
of his fifth year. He is
now one step away
from the Priesthood,
and his duties as a
deacon include not
only preaching, but
also assisting the

Priest at
solemn
liturgical
functions,

reading the

Late in the fourth year of the seminary, the
seminarian receives the last two of the Minor
Orders, those of Exorcist and Acolyte. The
Exorcist receives the power to cast out the
evil spirit, and the Acolyte, or candle-bearer,
is to carry the lights in the Church. These
ordinations reflect the aims of theological
studies, for the seminarian is learning about
the supernatural battle between sin and
grace, between the fallen angels and Christ.

In receiving these two ordinations, the
seminarian avoids the false lights, and
seeks to carry the true light, and receives
the power to do this for others (Pontificale
Romanum).

Everything the seminarian does takes on
a different light. All his activities become
knit together by the goal he is seeking. He
does not merely practice virtue for his own
good, but also for the benefit of others. He
does not merely work in order
to do a job, but for the love of
God. And he becomes more
and more conscious of this as
he draws nearer to the day he
will receive Major Orders.

The very word of “lector” (reader) describes
the office of one who is ordained Lector – to read
in the house of God. The Church also gives to the
Lector the power to bless bread and new fruits. In
the admonition which the Bishop addresses to
those who are to be ordained Lectors, the Church
commands them: “Endeavor, therefore, to read the
word of God distinctly and intelligibly, without
mistake or falsification, so that the faithful may
understand and be edified …” Their studies of the
Scriptures and the Fathers are now no longer for
themselves, but also for those who will hear them.
The seminarian who has received the order of
Lector has the privilege of singing the Epistle dur-
ing a sung Mass, and the lessons of the office of
Matins. Thus by his third year, a seminarian
already begins his preparation for the work of
preaching the Word of God, which must be both by
word and example – so that what they proclaim by
their mouth they may hold in their hearts, and
carry out in their actions.

A
seminarian’s fifth year is one that
will mark him for the rest of his
life. The Bishop speaks to him

before his ordination to the Subdiaconate:
“As yet you are free; if you so decide, you
may lawfully pass over to secular pur-
suits.” A seminarian who has received the
Minor Orders may still return to the world,
but once he willingly chooses to receive
the order of the Subdiaconate, he is no
longer free to alter his chosen course, but is
bound for life to the service of God.

Thus, throughout his fifth year the
seminarian must reflect upon all his holy
resolutions of the past. He will in future
be bound to observe perfect chastity in the
unmarried state, and to the recitation of the
Divine Office, both heavy burdens which
will also be great consolations, because to serve
the living and true God is also to reign over the
enemies of mankind – the devils and all their
false promises.

The Rite of Ordination describes the other
duties of the subdeacon. It is the office of the sub-
deacon to prepare the water for the sacrifice of the
Mass, to minister to the deacon, and to wash the
altar cloths and corporals. These material services
of the altar are also symbols of his spiritual duties,
for the altar of the Church is Christ as St. John
says in the Apocalypse, because through Christ and
in Christ the gifts of the faithful are offered to God
the Father. The palls and corporals of the altar are
the members of Christ, the faithful, who are, as it
were, the vestments with which Our Lord is
clothed. Thus, if the faithful should, through frailty
or the falsehoods of the devil, fall into the defile-
ment of sin, the subdeacon is to wash them with
the water of doctrine – so the once cleansed may
again take part in the celebration of the mysteries,
and be true ornaments of the altar.

All the seminarian’s fifth-year studies of
Theology, the divine science, prepare him for these
duties in a remarkable way. The study of Dogmatic
Theology deepens his knowledge of the doctrines of
Our Lord, while his study of Moral Theology and
the Scriptures give him an increased understanding
of the Christian life, which by his ministry of the
altar he already gives to the faithful.

In many ways, then, a seminarian’s fifth year is
a year of very difficult decisions and serious reflec-
tion. If before he was somewhat slow to his prayers,
he must now be fervent. If somewhat cold to the
things of God, he must now abound in good works.
The vestments he will receive symbolize exactly
this renewal of the many holy resolutions made in
his first fervor – the amice, which signifies his mod-
eration in speech, the maniple, which signifies his
fruitful good works, and the tunicle, the garment of
joy and gladness in the service of God.

It is the job of the Acolyte to bring the water and
wine to the altar for Mass.

The keys of the church, and the book 
of the Epistles, which symbolize the offices 

of Porter and Lector

Gospel, and distributing Holy Communion if needed.
Also, as result of receiving the order of Deacon, he
may, with permission of superiors, perform solemn
baptisms.

Thus, with the “armour of God” as his strength
and the sixth year having come to an end, the new
priest is sent out into the battle for immortal souls.
But only those who are called by God on the day of
ordination will be fit for this battle. As a deacon, the
sixth-year seminarian began to participate in the
apostolic ministry, but on the day of his ordination to
the Priesthood, he receives this participation in a
more perfect degree. After his ordination, he will call
down upon the altar in the Eternal Sacrifice the very
same Christ he has been studying for six years.

Above all, the sixth year is less the end of some-
thing, than it is the beginning. Being so close to so
great a calling as the Priesthood, the seminarian in
his sixth year must seek to have a deeper under-
standing of what he is about to undertake, and must
begin in earnest to imitate the Mysteries he will
soon administer. For when things are put into their
proper perspective, six years is a short period of
time, especially when compared with the eternity
for which they are a preparation, not only for the
priest himself, but also for all the souls to whom
he will minister.

The Deacon receives the power of his office at
the hand of the Bishop.

“The Step,” is taken by the candidates to the
Subdiaconate which binds them to perpetual chastity.



Fr. Frank Kurtz
first started thinking about
becoming a priest at the age of
nine, a year before he became a
Catholic. Now twenty-six, Father
shared with VERBUMthe story of
his vocation. 

He and his three brothers started
attending a Catholic school due to
the deteriorating conditions of the
public school system in their home-
town of Kansas City, Kansas. At
the time, they were Protestants.
However, within about a year, the
whole family converted to
Catholicism. Father recalls how
happy he was when his parents
told him that he and his brothers
could be baptized.

Since his parish was still con-
servative (nuns in habits, commu-
nion kneeling at the communion
rail, no lay readers or lay extra-
ordinary ministers), Father was
taught the Baltimore Catechism for
his initial instruction in the Faith.
However, it would be several more
years, during his first year in col-
lege, before he would find
Tradition in all its fullness. It was
then that he read an article about

drive up to the Seminary. Designer
and builder of the shrine was Mr.
Steve Wohletz, a parishioner from
Post Falls, Idaho. He worked with
Fr. James Doran, fervent apostle
of the Sacred Heart and professor
at the Seminary since last autumn.
The Seminary is grateful to both
of them.

“The Sacred Heart alone can
form priests,” says Fr. Doran.
“Those who are willing to do all
in their power to give Christ His

due honor, love and glory, will
surely be drawn ever closer to His
Sacred Heart by a participation in
His sufferings and glory. He will
conform them to Himself in the
Mystery of His Incarnation as
Priest and Victim. By living this
devotion and the Seminary’s con-
secration, seminarians and priests
will come to the full appreciation
of their calling.” 

the Society of St. Pius X and its
local parish, St. Vincent’s, in the
Kansas City Times. Father attended
Mass there one Sunday, and has
been with the Society ever since.
Soon, the thought of becoming a
priest which he had had when he
was younger returned. He recalls:
“During my years in high school, I
tried my best to reject the idea of
becoming a [Novus Ordo] priest.
But no matter how much I tried, I
could not stop thinking of the
Priesthood. After I started attending
the Traditional Mass, a vocation

began to make sense.”
However, knowing that he was

too new to Tradition to immediately
enter the Seminary, Father decided
to spend a year at St. Mary’s first.
It turned out to be the perfect place
for him to think things through and
consider his vocation. But, Father
says, no one at St. Mary’s forced
him to go to the Seminary, because
the whole purpose of St. Mary’s is
to discover God’s will, not force it.
For some it will be the married life,
but for him it was the Priesthood.

As Fr. Kurtz leaves the
Seminary, he says that he will miss
the peace and quiet
of the Seminary
more than anything
else, and states that
he never expected
six years to go by
so fast. He confid-
ed to VERBUM
that before he
entered the
Seminary, a priest
had told him that
before he knew it,
he would be a
month away from
his ordination. He
now says, “At the
time, I laughed,
expecting the six
years of seminary
formation to last
forever, but I’m
not laughing now,
and I wonder
where all the time
has gone.”

One of the
great joys for
Father during the
past six years was
the addition to his
family of an
adopted girl. He
had never had a

sister before, but as soon as his old
room was free (with him going to
the Seminary), it was occupied by
the first and only girl in the family.

The greatest trial on the road to
the Priesthood for Fr. Kurtz was the
death of his mother to cancer at
Christmas 1994. The loss was soft-
ened insofar as his mother joined
Tradition before she died. Shortly
before her death, she told him that
she always knew that he would
become a priest. Fr. Kurtz states,
“All those years I thought it was
my secret, but Mom knew.”

Ordinations at Winona, 1997

Sacred Heart
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Seminary Professor Fr. James Doran and Sacred Heart shrine
designer and builder, Mr. Steve Wohletz

His Excellency Bishop Bernard Tissier de Mallerais with the newly ordained deacons, Rev. Mr. Carl
Sulzen (left center) and Rev. Mr. Patrick Crane (right center), who flank Rev. Fr. Frank Kurtz

Rev. Fr. Frank Kurtz incenses the altar during his first
Solemn Mass at the Seminary.


